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at once for that insolent Galilean. " I cannot tolerate 
this treatment any longer, Caesar," said Simon Magus, in 
much excitement, as Peter entered ; u I wonder very much 
that you can imagine this lying fisherman (huncpisca- 
torem mendacissimum) to be possessed of any power. Let 
me order my angels to came- at once and deliver me from 
him.' 1 " I do not fear your angels" was Peter's reply. 
" What !" said Nero to the Apostle, " do you not fear one 
who proves true by his actions that he is one of our gods ?" 
"If there is anything divine about him," said Peter, 
"let him tell what I am thinking of, or what I am going 
to do, and I shall first whisper to yon, most excellent 
Ciesar, what it is." " Come close to me, then" said the Em- 
peror, "and tell me what your thought is." "Tell them 
to bring me some barley bread," said Peter, in a very low 
whisper to the Emperor's ear, "and to give it to me 
without his seeing it." When the bread was brought, 
Peter put it in his pocket, except a little that he hid in his 
two hands. " Now, then," said he to the Samaritan, " tell 
me what I have here, and what I have been doing and 
saying." Our story here leaves us a good deal in the 
dark ; but the end of the matter was, that Simon Magus, 
forgetting the respect which was doe to the Emperor, 
roared out at last in a voice like thunder, "let my big dogs 
come and eat him up." Whereupon, two enormous dogs 
suddenly tumbled down the chimney and rushed at the 
Apostle. Peter stretched out his hands open towards 
them, showing them the barley bread which he had con- 
cealed. The effect of this upon the animals was to make 
them rush off again by the same way they came, to the 
great disappointment of their wicked master. Nero does 
not seem to have thought much of this performance. He 
called the Apostle and the Samaritan a pair of jugglers, 
and ordered them both to quit his presence (if rtparoXo- 
yovg aai afitftortoovQ tKirpfycutirov avrov Qarrov tZjj— 
\a<r<v. Cedrenus, Hist. Comp.) 

We have only space for one extract more, out of this 
marvellous "Golden Legend." After an absence from 
Rome of about a year, Simon Magus again presented him- 
self before Nero. " I know," said he, " most excellent 
Csesar, how much right you have to question my superna- 
tural powers, but I have not come to you this time without 
my proofs. Order them to cut off my head.'' Nero took 
him at his word, and the chief executioner was ordered to 
bebeatl the Samaritan in the court-yard of the palace. 
Baronius and other writers inform us, as has been already 
mentioned, that the impostor was constantly in the habit of 
transforming himself into various kinds of animals. The 
executioner, when all was prepared, turned round for an 
instant to whet his scimitar ; and, on again looking round, 
he saw a great ram with its head held down by the atten- 
dants. "Where is the Samaritan?" said he, fiercely. 
" Behold him, Sir," said the attendants, " we have never 
let this head go." The head was instantly severed from 
the body. The executioner wiped his scimitar, and said, 
" It is to bo hoped that we shall hear no more of this jug- 
gling Samaritan." Within four or five days, however, the 
inexhaustible Simon Magus entered the presence chamber 
of Hie Emperor. " What is the cause of this neglect, Nero?" 
said he, " I have just been looking at the place where they 
cut off my head, and it is quite disgusting to see the blood. 
Do give them orders to wipe it up." The Emperor, in 
amazement, held out his hand, and assured him that he 
should never doubt him any more ; but it was too late ; 
the Samaritan was deeply offended. " Adieu," said he to 
Nero, as he turned to depart, " I shall leave Borne to- 
morrow in my fiery chariot, and you shall never see me 
more." 

The morrow came. A fiery chariot and four (quadriga 
ignea) awaited the Samaritan at a tower on the top of the 
Capitoline Hill. The people flocked in crowds- from all 
parts of Home to see the wondrous sight. The Emperor's 
carriage was conspicuous in the assembly; and, at an 
humble distance behind it, might be seen the Apostle Peter, 
and with him St. Paul, who, according to somo accounts, 
had returned a day or two before from Spain. At length, 
the Samaritan impostor appeared upon the tower, with a 
crown of laurel on his head. " Farewell, Romans," said 
he, " I am sorry you make such fools of yourselves about 
those contemptible Galileans." He then mounted the 
chariot, and, like- an enormous, bird, soared aloft to the 
skies (ul> illS turri excelsa avolans, in moda volucriura, 
sublime a-biit). The Apostles looked at each other. 
" What shall we do ?" said Paul, " he will soon be out 
of sight, if you do not make haste." Nieephoros relates 
that Peter became nervous and agitated (tv avuvip 
paWav nv); but other writers suggest that his hesita- 
tion- waS' probably- intentional, in. order that the Sama- 
ritan's fall might be the greater/ At.leagta. the. Emperor 
and the crowd heard the Apostle's well-known voice* — 
"Angels of Satan," he exclaimed, "the. flight. has lasted: 
long enoogfe ;• let him. fall, but let. him live." The chariot 
and horses forthwithjvaaiehed-rntotheiair, and- were never 
seen again. The impost** dropped, from the clouds like a 
stone; and though he was. not killed by tha fall, yet he 
did- not long survive.it. Whan.' New heard! of it; he 
ordered St. Peter to be wrested and pus in prison. He 
eoasidered that he bad. heenr robbedi oil his best friend.; 
and 1 ' thw, even after death, the Ssinsmtan imposter per- 
secuted the Apostle, for the emperor was terribly Tindic-. 
tive, aouV'Sfe Pete»i was. put te death upon an krrarted 



actions at Rome ; and we will not weary the patience of 
our readers by pointing out the monstrous absurdities 
with which it abounds. It might, in oar opinion, be 
more properly ealled, the "Brazen," than the "Golden" 
Legend ; for it required no ordinary amount of brazen 
assurance is stay writer, to invent such a story, and 
then pawn it off upon the world as a true record, 
intended to confirm and propagate the Christian faith. 
From what we know of the character of Jacobus de 
Voragine, Archbishop of Genoa, (who, as we before re- 
marked, is the author of this legend), we need not wonder 
at the amount of barefaced, incredible lies, which it con- 
tains. He is described by Melchior Canus, an eminent 
Roman Catholic canonist, in no very flattering terms. 
" That legend" saith he, " was written by a man- that had a 
mouth of iron, and had a heart of lead, and who had 
neither justice nor prudence in him. The miracles that 
we read there, are rather monsters of miracles than true 
ones."* Yet this is the narrative which Cardinal Baronius 
and other Roman Catholic writers consider to be a true 
record, which Father M'Corry asserts that a great many 
Roman Catholics, in England and Scotland, as well as Ire- 
land, believe to be a real history, and, on the authority of 
which, he would seek to persuade us, that St. Peter 
lived and died at Rome ! There can be but little doubt, 
that in the fourteenth and fifteenth centuries, when almost 
every lie could be propagated with success, the " Golden 
Legend" did contribute to spread very widely among all 
classes a firm conviction, that St Peter really died . at 
Rome ; but Father M'Corry and his supporters are greatly 
mistaken, when they suppose that any class in the commu- 
nity, Protestant or anti-Protestant, in these islands, will, 
in the nineteenth century, accept such a frivolous guarantee 
as the story of the dogs and the fiery chariot, for the 
Apostolic authenticity of their claim of Papal supremacy ; 
or that they will consent to rest any part of their belief, for 
time or for eternity, upon such a barefaced imposture. 



IS THE CHURCH OF ROME IMMUTABLE ? 
It is well known that persons who constantly make un- 
true or doubtful statements, end frequently by believing 
them, and often impose upon others as well as on them- 
selves. 

Love of truth is the best security against these evils, 
since it will always dispose us not to speak without consi- 
deration, and not to believe without reason. Where it is 
wanting, mere assertion will most commonly be accepted 
instead of proof, and credulity substituted for well-founded 
assent. 

A continual boast of Roman Catholics is "the unchange- 
able character of their Church." We hear incessantly 
that " Rome is always one and immutable." Some Pro- 
testants are to be found so foolish as to believe this, and 
more foolish still in bearing witness to their own ignorance 
of very plain facts, by repeating it. 

However, if questioned, they would probably answer 
thus : — 

We mean only to express our conviction, that the Church 
of Rome is immutable in her persevering aggression upon 
the rightful liberty of mind ; and consistent only in her un- 
ceasing efforts to discountenance or suppress exercise of 
judgment, and deference to conscience, in order to establish 
upon their extinction her peculiar doctrines which are in- 
consistent with them. 

This may, indeed, be the case. But it is more candid, 
and less dangerous to avoid statements which require ex- 
planations. 

If, by " immutability," people would have us to believe, 
that the Church of Rome has neither altered her practice 
nor her principles, it is easy to show that she has already 
done, and may yet do, both. 

Take, as an instance, ber public service. It is now con- 
ducted in an unknown tongue; formerly it was not so. 
Here, at all events, is a change in practice, and a most 
important one likewise. Now, by this change in practice, 
she has violated her principles. For when we ask why has 
she translated the Bible into Latin from the Hebrew and 
Greek originals, the only answer which can be given is, 
because the former language, and not the latter, was that 
commonly spoken and best understood by the people. For 
this same reason, her public offices were drawn up in Latin. 

But, if the principle on which she formerly acted, when 
translating the Bible, and constructing her public services, 
was, that the members of her communion might thereby 
be enabled to understand and profit by what they read or 
heard, has she not, when her last Council fiated, as the 
only authentic version, a Latin translation of the Bible, and 
in continuing to conduct those services in a language ut- 
terly unintelligible to the vast majority of her members, 
departed from the principle which once guided, her de- 
cisions.? 

Here, then, is an instance where practice has been al- 
tered and principle violated. The Church of Rome cannot, 
therefore, he " immutable." 

Let us sow see whether it be* not possible that she may 
jet change stiB more. 

The doctrine of the immaculate conception of the Virgin 
Mary is at present believed by most Roman Catholics as 
Religiously as any doctrine of the Bible, and by many, it is 
to beifeared, regarded -as equally important. 
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• Vide Dapux Hist, EcoL T«L U, p. 4». DoMte, 1791. 



It is, however, undeniably certain, that this same doc- 
trine was not only not believed formerly by some of her 
most eminent writers, but that it was one of the subjects 
(for there were others) which occasioned long and bitter 
disputes between her two great orders of Dominicans and 
Franciscans. 

This doctrine has not yet been pronounced an article of 
faith by the authority commonly considered (for even on 
this most vital matter there is neither unity of mind, nor 
likelihood, nor materials for it) as empowered to make, or, 
as it is sometimes said, declare, articles of faith. 

So that, as the matter stands at present, we have in the 
statistics of a Church asserting its infallibility a3 the ground 
of its belief, this destructive fact — a doctrine universally 
believed, though unsanctioned, both for its truth and im- 
portance, by the only tribunal which can establish either. 
We can, indeed, safely ask our Roman Catholic countrymen, 
if they really do believe that any declaration of Pontiff 
or Council can add a single particle to their belief, either in 
the truth or importance of this doctrine? 

If they do not, we must then ask them to consider how 
inconsistent it is on their part to quarrel with Protestants 
for doing as they themselves now do, and that is — believe 
without human infallibility ; which is, by this instance, 
shown to be useless for establishing a truth, explaining its 
meaning, or adding to its importance. 

Let us now suppose that, at some future time, the doc- 
trine of the Immaculate Conception shall be made, or de- 
clared an article of faith. 

Whether this may occur soon, as multitudes expect, or 
be deferred to a more convenient season, as wise folk 
shrewdly conjecture, we can confidently ask — where is now 
the boasted immutability of your Church? 

The faith of a Church means the aggregate of the se- 
parate articles of belief. Increase the items and you alter 
the amount. We should not consider as very sane, though 
perhaps as very harmless, the man who, when he had added 
two or three stories to his cottage, should amuse himself by 
persisting in saying that the large house was still the little 
cottage. But what would we think if this same man, 
though warned that the former foundation was incapable of 
bearing the additional weight, and that, in consequence 
thereof, the walls were actually giving way, should peril 
his own and his family's life by a residence in this dan- 
gerous building, and endeavour to disprove a fact plain to 
all eyesight, by continuing to assert that the heavy house 
was but the cottage after all? 

The Church of Rome has added, and may yet add many 
stories to the little cottage. She has altered, and may 
alter still farther the simplicity of " the faith which was once 
delivered to the saints." In doing so she has changed, and 
will change to the extent of these additions. But, in still 
claiming immutability, she confounds the house with the 
cottage, and when attempting to act on it, brings death to 
her consistency for the sake of a delusion. 

When persons have been for some time working in cer- 
tain mines, their constitutions arc said to become so im- 
pregnated with mercury, that if a copper coin be placed in 
their months for a short time, it may be taken out appa- 
rently coated with silver. 

The mercury, which gives this fine appearance to the 
coin is, however, killing the workman. 

The Church of Rome has thus coated her coins. They 
come from her mouth, silvered over witn the gloss of im- 
mutability. But this claim is to her, as the mercury to the 
miner, the cause of death. She has changed. This fact 
destroys the claim. 

We arc, indeed, sometimes asked-—" Point out if you can, 
when any change has taken place." It would be easy to 
do so, but we may try the value of the argument by a 
retort. Will you deny that there are any old people in the 
world, because no one can tell you when a man ceases to 
be young and becomes old ? 

After all, what can thousands of poor and uneducated 
Roman Catholics know about councils and their decrees? 
Their criterion of knowledge is their reliance upon the 
nearest bishop or parish priest. Infallibility is for them 
just their testimony, and nothing more. 

But these poor people think a great deal more highly of 
their Popes and bishops than these last do for each other's 
most deliberate judgments. Councils cared as littlo for 
Popes as Popes cared for Councils. For instance — The 
Council of Constance passed the famous decree, that the 
laity should be deprived of the cup, or chalice, in the sa- 
crament of the Lord's Sapper. Its members seemed to 
have cared but little that one of their Pontiffs had written 
long before in terms of the deepest indignation against the 
idea of such a thing, and said it was sacrilege. 

Cardinal Wiseman seems not to consider as of any au- 
thority either the notes of theDouay Bible, or the judg- 
ment of the late Archbishop Murray, who, in common 
with most Roman Catholic bishops of these countries, 
sanctioned them. 

The note to whieh we allude is that which relates to the 
words of the Lord—" The flesh prdfiteth nothing." (St 
John vi. 64), and is as foHows ■? — 

"Dead flesh: separated' from, the spirit, in the gross 
manner they anprjosed they were to eat his flesh, would' 
profit nothing." 

Here it stated that the Jews understood Christ in a 
gross manner, and, of course, in doing so, pnt a wrong 
sense ou his words. Now, Cardinal Wiseman- asserts that they 
took the right meaning, and thereon builds an argument for 
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what lie chooses (with most Roman Catholic writers) to 
*?r a I ™ presence, which is, however, quite a distinct 
thing from his own doctrine of a corporal one. 

"While the Jews understood our Saviour to speak of 
really intending to give them his flesh to eat, if they were 
wrong, can we suppose him to answer them by saying, that his 
flesh was really meat? Or can we, under these circum- 
stances, imagine him to use the word at all, and that twice 
and emphatically? for the repetition of it in the two 
members of the sentence forms a tree emphasis, unless he 
wished to be taken literally. If so, there is no other con- 
clusion to be drawn from the sentence, than that he was 
speaking of a real eating of his flesh and drinking his 
Mood.' — Lectures on the Real Presence, p. 121. 

It is clear now, that if the note of the Douay Bible be 
right, Cardinal Wiseman is wrong, both in his argument 
and in the fact on which it rests. This note, and the Ro- 
man Catholic bishops who sanctioned it, are at direct issue 
with him on the fact of the interpretation put, and intended 
by our Lord (according to the Cardinal) to be put upon 
His words. 

It seems barely possible that Dr. Wiseman has never 
read this note, or, having read, forgot its existence. Other- 
wise the inference must be, that in this estimate of the su- 
perior value of his own judgment, he overlooked the evi- 
dence which this contradiction would furnish, of the slight 
respect which he attached to the judgment of his brother 
prelates, or the notes of a Bible used by the members of 
his communion, when they stood in the way of his argu- 
ments. 6 

We can furnish our Roman Catholic brethren with ano- 
ther, and a very recent instance of disagreement amonc 
their prelates. ° 

By a minute of the proceedings of the Board of National 
Education, held 8th July, 1853, "it is ordered that— The 
lessons on the truth of Christianity be withdrawn from the 
ust of books published by direction of the Commissioners." 

His Grace the Archbishop of Dublin, in a pamphlet just 
published upon the occasion of this present breach of faith 
with the public, makes the following statement with respect 
to this work, excluded by the votes (among others) of Ro- 
man Catholic bishops :— It was " not at all less the work of 
Archbishop Murray than ours ; for he, as well as the rest 
of the Commissioners, deliberately recommended it. He 
perused it with scrupulous care, and he sent over a copy 
to the late Pope, who had it read to him in Italian, and 
found it unexceptionable." Again, with respect to " the 
Scripture Lessons," Mr. Carlile, in a letter recently ad- 
dressed to the editor of the Times, thus speaks—" With re- 
gard to the two Archbishops, no half sheet was ever sent to 
press without their express authority." 

" These Scripture Lessons were prepared, not only with 
the assent, but at the express wish of Dr. Murray and 
the other Roman Catholic members of the board, for the 
very purpose of being used in the common instruction, 
and every half sheet was signed by Dr. Murray with that 
view, except a few when he was from home, which were 
signed by a clergyman authorized by him to do so." 

This book, thus deliberately sanctioned by the Roman 
Catholic Archbishop, met (as well as Dr. Murray himself) 
"with violent attacks," to use Mr. Carlile's words, from 
Dr. M'Hale, and was at last placed in the Index Expur- 
gatorius. 

We do earnestly press upon our Roman Catholic coun- 
trymen to consider these evidences of the respect which the 
prelates of their church pay to the deliberate judgments of 
their episcopal brethren. We put the matter in this way, 
because it is certain that infallibility is, and cannot, for un- 
educated people, be anything else ultimately, than the 
judgments of their bishop or priest. The decrees of coun- 
cils, &c, are to them just what they are told of them. 
Upon the personal judgments of their own bishop or 
priest, they must ultimately rest. But if they do so, in 
defiance ef the evidences which these same persons (and 
not Protestants) give pf the slight respect which they pay 
to each other, we must ask them to consider whether 
they are acting more wisely than the poor Irish- 
man, who, having been told something about a sun-dial, 
went out at night with a candle to see the hour, and 
came back explaining that he could make nothing at 
all out of it, for the shadow moved whatever way ho looked 
at it. 

Now, the infallibility of the Church is to our thousands 
of uneducated Roman Catholic countrvmen, just what the 
shadow of the sun-dial was to the poor Irishman, with the 
priest or bishop for the candle, as fluctuating as the time 
shown by the perpetually shifting shadow. 



IS THE PROTESTANT BIBLE A CORRUPT AND 
MUTILATED TRANSLATION OF THE HOLY 
SCRIPTURES? 
We have to consider now the other chief difference be- 
tween the Douay and Protestant Bible — viz., the use of the 
word " priest." 

Dr. Ward, in his « Errata," pages 46 and 4G, brings 
forward six passages,* all relating to the Christian ministry, 
in all which places, in the Douay Bible, they are called 
priests, whereas in the Protestant Bible they are called 
elders. Of course Dr. Ward counts this a wilful corruption 

* Acts xv. 2. Titus i. 5. 1 Tim. v. 17. I Tim. v. 19. James t. 
14; and Acts xiv. 22. 



in the Protestant Bible. We give Dr. Ward's objection in 
his own words (p. 46) : — " The English Protestants, on 
purpose to abolish the holy Sacrifice of the Mass, did not 
only take away the word altar out of the Scripture, hut 
they also suppressed the name priest in all their translations, 
turning it into elder ; well knowing that these three — priest, 
sacrifice, and altar — are dependents and consequents one of 
another, so that they cannot be separated. If there be an 
external sacrifice, there must be an external priesthood to 
offer it, and an altar to offer the same upon." And, again — 
" But our new pretended reformers have made the Scrip- 
tures quite dumb as to the name of any such priest or priest- 
hood as we now speak of; never so much as once naming 
priest, unless where mention is made either of the priests 
of the Jews or the priests of the Gentiles.'' 

Dr. Ward has here very accurately stated the importance 
of this difference. There cannot be a sacrifice without a 
priest. If the ministers of the Gospel are not priests, they 
cannot offer any sacrifice, and, therefore, there can be no 
Sacrifice in the Mass ; but if they be priests, then they must 
offer sacrifice, which, of course, is to be looked for in the 
Mass. We think Dr. Ward quite right in this view of the 
importance of the difference in question between the two 
Bibles. The thing we have to consider is simply, whether 
it be a true or a false translation to put in priests in the 
passages in question. We ask our readers to consider the 
evidence, and to remember how much depends on it. 

The Jewish religion, that which Moses gave to the people 
of Israel, consisted chiefly in offering animals in sacrifice to 
God. By God's direction, Moses set apart a class of men 
to offer these sacrifices. The name given to this class of 
men in the Greek Old Testament is itptvg (hiereus). By 
this name they are invariably called. There was also 
another class of men among the Jews, to whom the name 
of 7rpcff/3«vrepoc* (presbyteros) was given: these were 
they who had any office or authority among them, but who 
had not power to offer sacrifice. These men were never called 
hiereus— that name was confined to those who offered sa- 
crifice, and the name presbyteros was never applied to those 
who offered sacrifice. 

In the Greek New Testament those who offered sacrifice 
among the Jews are always called hiereus, never presby- 
teros ; and the ministers of the Christian religion are 
always called presbyteros, never hiereus. This is the 
fact. The Apostles and Evangelists who were inspired by 
God to write the New Testament, never called the minis- 
ters of the Gospel hiereus, which meant one who offered sa- 
crifice ; but always called them presbyteros, which meant 
one who did not offer sacrifice. They had their choice 
of the two names ; both names were in common use among 
the Jews — one meaning a person who offered sacrifice, the 
other meaning a public officer who did not offer sacrifice ; 
and they alwavs called the ministers of the Gospel by that 
name which did not mean sacrificers. Wherever the 
writers of the New Testament speak of the Jewish priests, 
they always used the word hiereus ; wherever they spoke of 
the ministers of Christ, they always used the word presby- 
teros. And they did this by direction of the Holy Ghost, 
the spirit by which they wrote. That Holy Spirit taught 
them always carefully to distinguish those two orders of 
men by twodifferent names, having quite different meanings. 

Now, what is the difference between the two Bibles, the 
Douay and the Protestant ? 

The Douay Bible insists that the two different classes 
which the Holy Ghost directed the Apostles to distinguish 
so carefully, by two different names, shall always be called 
by the same name, in the same meaning. The Protestant 
Bible is careful to distinguish them by words of different 
meaning. Which is right? We think this a question 
which any plain man may answer. 

The Douay Bible is the more inexcusable in this, be- 
cause the Latin translation of the New Testament, which 
the Douay translators professed to follow, set them the ex- 
ample of carefully following the distinction made in the 
Greek. Wherever the Greek has hiereus, the Latin always 
puts sacerdos ; and wherever the Greek has presbyteros, 
the Latin has presbyterus. So here is the marked distinc- 
tion kept up in the Latin as well as in the Greek ; and yet, 
the Douay Bible insists, that no distinction at all shall be 
observed in the English ; while the Protestant Bible pre- 
serves the distinction exactly. And it is simply for fol- 
lowing the Greek, and the Latin too, that Dr. Ward 
attacks it, and calls it corrupt ! In all the six passages 
which Dr. Ward has produced, the Greek has presbyteros, 
and the Latin, presbyterus; and yet, the Douay Bible 
translates it as if the Greek had hiereus, and the Latin, 
sacerdos. 

It is wholly false to speak of the Protestant Bible (as 
Dr. Ward does in the passage above quoted) as " never so 
much as once naming priest, unless when mention is made 
either of the priests of the Jews, or the priests of the 
Gentiles." In eight different places of the 5th, 7th, 8th, 
and 10th chapters of Hebrews, the word " priest" is applied 
in the Protestant Bible to Christ Himself. 

This leads us to observe another marked distinction in 
the Greek and Latin Bibles, which the Douay Bible wil- 
fully abolishes. Christ himself is called hiereus in the 
Greek, and sacerdos in the Latin, and never presbyteros. 



* The literal meaning of the word TrpttrQfvrtpoc IS "one advanced 
in years." It cume to be applied to persons in any public office, be- 
cause men of years and experience were generally chosen for such 
situations. Hence it appears how correct and appropriate is the Eng- 
lish translation, " elder." 



His ministers are called presbyteros, and never sacerdos, 
or hiereus. 

Thus both the Greek and the Latin Bibles carefully dis- 
tinguish the office of Christ and the office of his ministers 
by different names, having quite different meanings ; and 
yet the Douay Bible insists on confounding those separate 
offices, under the same name, in the same meaning ! and 
because the Protestant Bible does not follow their example, 
in opposition both to the Greek, and to that Latin Bible 
which the Council of Trent pronounces " authentic," they 
accuse it of corrupting the Word of God ! 

The Protestant Bible has also the word "priest" or 
"priesthood" in five places, where it is evidently ap- 
plied to all Christ's people— viz., 1 Peter ii. 5 and 9 ; 
Revelation, or Apocalypse, i. 6; v. 10; xx. 6. In all 
instances, following the same rule, translating hiereus by 
priest, wherever they meet with it, and presbyteros by 
elder ; so as always to make the same distinction between 
the offices, which they find marked so strongly in the 
Greek and Latin Bibles : whereas, the Douay Bible con- 
founds and abolishes that distinction altogether. 

We wish to point out carefully that it is not about the 
sound of words that we would contend, but about the 
distinction of offices. If it were kept in view in a trans- 
lation of the Bible, that the Jewish ministers and Chris- 
tian ministers are distinguished in the Greek Scriptures by 
different names, which have different meanings, one ex- 
pressing the offering of sacrifices, and the other ex- 
cluding that notion — if this were marked in the trans- 
lation, as it is in the original — then we would not object 
to the word "priest" being put as the translation of 
presbyteros, provided it were understood that it was used 
as the translation of a Greek word that does not mean 
one who offers sacrifice, and provided some other word 
were used for the Jewish priests, who did offer sacrifice. 
What we maintain is this, that where the two offices are 
clearly distinguished in the original by two names, having 
clearly different meanings, that distinction should be made 
plain in the translation too. To put that distinction alto- 
gether out of the translation, as the Douay Bible does, by 
always giving the same name, in the same meaning, to the 
two different offices, is a wilful corrupting and confounding 
of the Word of God. 

And why does the Douay Bible thus wilfully confound 
what God's Word has distinguished ? 

Dr. Ward has told us, in the passage above quoted, 
without a priest there can be no Sacrifice of the Mass. 
Let it once be known among Christians now, (as it was 
clearly known in the Apostles' days) that the Apostles were 
careful always to call Christ's ministers by a title which, 
meant one who did not offer sacrifice, and that they never 
called them by the title of the Jewish priests who did offer 
sacrifice ; let this striking distinction made by the Apos- 
tles once bo known, and then the Sacrifice of the Mass fall* 
of itself. And therefore to establish her own sacrifice, the 
Church of Rome has no resource but to abolish and hide 
that distinction which the Apostles made between the Jew- 
ish and Christian ministers. Is not this enough in itself to 
disprove their sacrifice? 

We do not deny that the Eucharist is a sacrifice in any 
sense at all. There are sacrifices of praise and thanksgiv- 
ing (Hebrews, xiii. 15) ; and all Christians are priests, 
to offer such sacrifices as these — (V Pet. ii. 5, 9).* In 
this sense the Holy Eucharist is a sacrifice, and the highest 
sacrifice that Christians can offer. But this is not the Sa- 
crifice of the Mass, for it is not a sacrifice of propitiation 
for sin. It is not the same kind of sacrifice as the Jewish 
sacrifices for sin, or the sacrifice of Christ upon the cross. 
Neither does it require any other kind of sacrificing power 
in the priest, than what all Christ's people possess. 

We trust we have shown that the Protestant Bible does 
right in distinguishing between hiereus and presbyteros ; 
and that the Douay Bible does wrong in confounding them. 
We trust the time may come when the Douay Bible will 
be corrected in this matter too by the Protestant Bible. 

In our next number we will conclude this subject, by 
considering whether the books called Apocrypha are really 
part of the Bible given by inspiration of God. 

CAN THE INFALLIBILITY OF THE CHURCH 
OF ROME BE PROVED FROM ECCLESIAS- 
TICAL HISTORY AND THE WRITINGS OP 
THE EARLIER FATHERS? 

NO. II. 

In our last number we made some general observations 
on the uncertainty which attaches to the dogma of infal- 
libility, and the novelty of the modern Roman Catholic 
doctrine of the infallibility of the Church of Rome. Wa 
proceed now to establish the latter position more in detail, 
and onr proofs shall be derived, as we proposed, from 
the history of the Church and the writings of tha 
Fathers. 

Now, in order to avoid confounding things which are in 
themselves distinct, it must be carefullv borne in mind 
that the infallibility of the Church of" Rome does not 
necessarily follow from its supremacy, supposing the latter 
to be admitted. A spiritual supremacy over all other 
Churches may have been accorded to one Church, without, 
in the remotest degree, inferring as a consequence the at- 
tribute of infallibility. Romish theologians, however, often 
seem to think that they have only to establish the former 



•Of course wedo not mean that laymen can celebratethe Eucharist, 
Consecration is confined to Presbyters. 



